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PROPHETIC JUDGMENT I -- THE LIVING SPIRIT 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zephaniah, 1:1, 
and it serves to introduce the third of six series of Bible studies. 
These deal with the books of Isaiah and the twelve minor prophets, as 
the material divides into six convenient sections, and each will be 
complete of itself and consist of twenty-four lessons. The present 
series (Class 95, lessons 2377-2400) will be an analysis of prophetic 
activity through the period of Hebrew history already covered in the 
work on Jeremiah, and in a very broad way this will be the special de¬ 
velopment of the apocalyptic strand of prophecy here flowering in par¬ 
allel with the unfoldment of an ideal personal religion or the other 
strand specially advanced by Jeremiah. The text of Zephaniah, Nahum 
and Habakkuk will now be covered, in order and in complete independ¬ 
ence of the work already done in the six series on the text of Jeremi¬ 
ah. The general historical situation at this point contributes 
uniquely to the encouragement of an apocalyptic point of view because 
of the appearance of the Scythians who in these transition years were 
able to penetrate down into the Holy Land and move along the maritime 
plain directly beneath Jerusalem as they spread their terror. Their 
historical significance is not often caught by students. Assyrians, 
Babylonians and Egyptians and even Persians in the degree they contin¬ 
ued a tradition rooted in Sumerian or Babylonian tradition were home 
folks. No difficulty impeded the complete absorption of Ephraim into 
the general Assyrian stock. These people all together and as an ul¬ 
timately congenial totality had in unknown millenniums developed the 
greatest civilization or culture ever experienced by man in his pre¬ 
sent cycle of existence. It was an achievement in which Chaldea and 
Egypt co-operated and to which progress on the Nile was never really 
alien. For the sake of its flowering this major accomplishment of 
the race had protected itself by whatever force of arms was necessary 
to keep a fundamentally unsympathetic savagery out of the Fertile 
Crescent in general and the Mesopotamian basin in particular. The 
Assyrians had performed the greatest service of all in this police 
job, which was exceptionally important in the general population shift 
of the Mediterranean world at the dawn of recorded history, and in 
these last days of the original Israelite kingdom the collapse of the 
Assyrians under the weight of their load had opened the way for the 
incursion of Tatar or Ural-Altaic hordes who might well have denizens 
from another planet. The Scythians were literally apocalyptic as 
coming from a violently enlarged frame of reference and challenging 
inadequate concepts of reality by their very being. 

The spiritual teaching of the passage lies in the key to 
every enlarged pattern of reality afforded by the working of the over¬ 
all inspiration of the Bible's compilation and final canonization. 
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Zephaniah not only carries the apocalyptic to a new fullness in its 
early expression and in that way aids the development of the seeds of 
cosmic encompassment as these rest in the literary contribution and 
artistic creation of Isaiah himself, but is a true successor of Amos, 
Hosea and Isaiah in sensitiveness to the nature of any genuine person¬ 
al religion. Zephaniah is important because he aids the foundation 
work of Jeremiah who apparently was a younger contemporary. Zepha¬ 
niah alone has any real prophetic grasp of the meaning behind the bar¬ 
barian invasions. It is as though we were living in the late Roman 
empire, and saw that the inrush of the Germanic hordes indicated the 
hopeless degeneracy of the older Latin culture and that no spiritual 
values could persist if they were left framed complacently in the cur¬ 
rent morality of a Latin mind. The living spirit of God must 
be embodied in a mode of life wherein values have a chance for immor¬ 
tal expression. The whole Assyrian world had gone to seed in a calm 
acceptance of the letter of warship for the tradition of sacrifice and 
the emphasis of everything other than the personal responsibility of 
man towards a sustaining reality in which his existence would be a 
challenge and an expansion of self, together with the responsibility 
of God to refuse sanction to any culture that in its degeneration 
would use its major energies to advance the selfish interests of those 
who sought to preserve their preferential position and prey on their 
fellows at every turn. The Day of Jehovah is the principal burden of 
Zephaniah's prophecy and his contribution to apocalyptic of its most 
elaborate expression thus far. Here is the foundation on which Eze¬ 
kiel in turn can build, leading to Daniel and Revelation as its ulti¬ 
mate expression. The Scythians were living symbol of the failure of 
Assyrian civilized existence, and their appearance could have but one 
meaning or the closing of a chapter in history and the turning of the 
page in that larger book unknown to all but the prophetic intuition. 

The personal application of the passage lies in the great¬ 
est of all apocalyptic realization or the dependence of the world of 
experience on stable or self-sustaining lines of personality. This 
comes to have its root or type expression in the Davidic hope, but it 
is here illustrated dramatically in the lineage of Zephaniah himself 
through the most extended of the prophetic genealogies outside of Je¬ 
sus. There is little doubt but that Zephaniah is a descendent of the 
king, Hezekiah, and hence of the royal or Davidic lineage. This is 
suggested by the intimacy of his connection with court circles and al¬ 
so confirmed in some measure by his concentration of attention on Je¬ 
rusalem. He has much of the spirit of the king Isaiah served so 
well, in his ultimate desire to follow God's will and to carry out the 
fullest destiny of the chosen people. In the detail of his denuncia¬ 
tions directed against the religious practices and general attitude of 
the people it is evident that the reformations of Josiah that followed 
the discovery of Deuteronomy have not yet taken place. This places 

him before Jeremiah, in terms of basic focus in the work of the two 
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men although Jeremiah's call came before the Deuteronomic reform and 
at a time when he was as stirred as is Zephaniah by the coming of the 
Scythians. Jeremiah matured slowly however and came to make his most 
significant contributions long after Josiah's death and the tragic 
failure of the reform movement, whereas Zephaniah here gives a sharp 
vivid expression to the genius of the preceding eighth century prophe¬ 
cy and not only thereby provides an unquestioned linkage between Isai¬ 
ah and Jeremiah that undoubtedly had a part in the inspiration of Jer¬ 
emiah but also leaves a permanent imprint on the unfolding apocalyp¬ 
tic. In a smaller personal way, as well as in the larger dimension 
of a prophetic succession, Zephaniah reveals the living spirit. 

Personality from a spiritual perspective thus demonstrates 
itself in two ways. First it has suggestiveness and power through the 
literal succession from which it derives and to which it makes contri¬ 
bution or the reality in a Davidic lineage or real line in human in¬ 
fluence. Then it has life and strength in its own immediate living¬ 
ness. Zephaniah is a reborn Amos or Hosea and a true son of Isaiah 
in his descent from a reforming king such as Hezekiah. The genuine 
Israelite was a man who lived in the purity of the divine promise giv¬ 
en to Abraham and all the forebears of the chosen race, and thus was 
never led astray by foreign innovations. The social evils of his 
time required elimination no less for Zephaniah than any of the 
eighth-century group whose work he sought to carry forward. 

SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) In the light of its pertinence to the teaching to be discussed 
sketch the general historical background of the series of lessons 
of which this is the first. What strand of prophecy will be un¬ 
folded? 

(2) How does this compare with that revealed and developed by Jeremi¬ 
ah? What was the double importance of Zephaniah in Hebrew 
prophecy? 

(3) What is the key that reveals the spiritual teaching of the pre¬ 
sent passage? What did Zephaniah teach about the living spirit 
of God? 

(4) What was his great contribution to apocalyptic and why was it so 
significant? What was the Davidic hope as expressed through 
Zephaniah? 

(5) Spiritually speaking how is personality characterized? In Zeph¬ 
aniah which phase of this personality is made manifest? 
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PROPHETIC JUDGMENT II — ALIEN REALITY 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zephaniah, 1:2— 
13, and it serves to bring out the great difference between the work 
of this seventh-century voice of prophetic judgment and the more 
statesmanly prophecy of Isaiah and his contemporaries of the preceding 
century of original prophetic renaissance. Here is the enlarged dra¬ 
ma of a type which will characterize the whole apocalyptic school, and 
at the beginning it must be noted that inconsistencies and incomplete¬ 
ness of world interpretation are its commonplace. The canons of 
criticism or explanation applied to its vision of the future in conse¬ 
quence must be far different from those of normal historical analysis. 
Zephaniah's forward view is utterly devoid of logical orderliness. 

He never troubles himself to explain what will happen to the nations 
used by God to chastise Judah. Characters in his pageant are just 

brought on to the stage and left there. From any conventional point 
of view these actors in their cosmic drama are shadowy and unreal, and 
in comparison with Isaiah the portrayal is without incisiveness of vi¬ 
sion or warmth of human feeling or actuality of touch with any real 
living personality. The delineations of prophecy taken in the sec¬ 
tions of the book which most undisputedly are the prophet's own are 
uncompromising and harsh and wholly overcast by the deep gloom of the 
coming terrible judgment or the absolute destruction of everything in 
familiar or individually certain aspect. Thus Zephaniah is pictured 
by medieval art, in clever sensitiveness to this surface aspect of his 
message, as the man with the lantern of the Lord seeking sinful men 
who are about to be destroyed. There is no appreciation of a pur¬ 
poseful history as in the imagery of Isaiah but what is almost a com¬ 
plete denial of history as valid. Everything taking place in man's 
experience is viewed much as the games of children or subject to sud¬ 
den cancellation from higher realms with about as much reference to 
cause-and-effect as the average child might discover in the operation 
of adult caprice. There is punishment for wrong-doing always but no 
answer to questions about the particular selection of time, space and 
circumstances of judgment. Men are hopelessly evil and that is about 
the beginning and end of the matter. They should repent, as such 
might make a difference, but probably they will fail to do so and the 
judgment will materialize just the same. Everything unrolls irrevo¬ 
cably exactly as though it were all a very bad dream. 

The spiritual teaching of the passage lies in the greater 
and more enduring reality or concept of better existence that somewhat 
inchoately seeks to come through the intelligible expression in this 
early apocalyptic. The Day of Jehovah is a reckoning that brings 
literal history to a focus for the people who over a broad area 
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have become degenerate and lost their birthright as the Hebrews very 
specially, but even this total desolation anticipated from the Scythi¬ 
ans is not as important in itself as in what it represents. In other 
words we witness the genesis of the prophetic concept of a subjective 
or immortal existence in which ordinary everyday life is lifted or 
transformed. We will see developing slowly to articulation in the 
apocalyptic enfoldment a realization that physical life by itself or 
on its own level alone has no seeds whatever within itself for its own 
regeneration. 

The solution of mankind's great problem of a social full¬ 
ness gained without necessity for special privilege or surrender to 
the competitive pattern of exterior being is never found in worldly 
manipulation. Zephaniah breaks with eighth-century prophecy no less 
than Jeremiah on the program for human regeneration by utopian purifi¬ 
cation. The evils of human living must be rectified, but the forces 
that will sweep them away are hardly mere physical or political devel¬ 
opments. The Scythians are the negation of utopian schematism in 
every age. Force breeds force. Attempts to enforce righteousness 

by exterior reform merely engender forces that inevitably turn de¬ 
structive and lead to anarchy and then to annihilation. Physical 
measures per se no matter how exalted on the one hand or self-seeking 
and born of pride and special privilege on the other are fruitless in 
every long perspective. Men are ever building houses they do not 
live to occupy and creating productive enterprises from which they are 
never able to profit. This analysis is by no means explicit in Zeph¬ 
aniah. Indeed, it is barely implicit in the total history of apoca¬ 
lyptic thinking, but it is necessary for us to understand the real 
meaning of the intuition involved if we are not to dismiss the entire 
development as no more than otherworldliness and so miss the point of 
the whole. Zephaniah did not see any unreality in the debased situa¬ 
tion at Jerusalem prior to Josiah's great reform, and does not take it 
as something inherently nonexistent since in such a case his attack 
would be meaningless. By the same token he did not visualize any es¬ 
cape into another equally unreal existence or any detached spiritual 
realm. Rather reality was to be gained by the expanded experience of 
reality. 


The personal application of the passage lies in the 
strength of this call to an intensification of the real. First it is 
necessary to repudiate all encumbrances, and Zephaniah's attack on the 
alien elements in Hebrew culture is vicious. The strange is never 
real and any obsession with the novel is a sure beginning in the de¬ 
struction of self. Things which are evil are alien to genuine expe¬ 
rience and hence it is necessary to destroy every element that in the 
experience of the individual or race is in any way a substantiation of 
this self betrayal. Foreign ways made particularly obnoxious by the 
surrender of Manasseh and his court to every refinement of bestiality 
were the ever-present symbol of Hebrew degeneracy and were seen as 
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destructive as the social injustice and economic slavery that lay be¬ 
hind him. The foreign priests or Chemarim continually encouraged the 
people of Jerusalem to lose themselves in the phantasies of self- 
indulgence. Alien fashions were a most convenient screen between man 
and any deep or abiding sense of self-actuality. Life was made so 
giddy that there was little opportunity for anyone to know experience 
on that level of refinement in personality by which God meets man and 
human consciousness knows its source in divinity. With the situation 
this impossible, the prophet's vision leaps clear above it all and 
sees the slate wiped clean utterly and irrevocably. The Scythians 
come to save the race from itself so to speak and the prophetic hope 
is that there may be a sufficient nucleus out of the great destruction 
by which a better beginning may be made. Here is no vision of a pur¬ 
poseful history, with manipulation of merits here against ills there 
in the naive notion of primitive prophecy, but the broad sweeping view 
of a completely transformed way of life is a new reality. 

The particular condemnations are of no basic importance in 
this broad study of ultimate principles but are of considerable inter¬ 
est. There may be an indictment of astrology (verse 5; noting also 2 
Kings, 21:3ff; Deuteronomy, 4:19; 17:3; Jeremiah, 8:2; 19:13) but ap¬ 
parently it is a warning against burning incense to the planets or 
that attributing of spiritual power to physical entities that is at¬ 
tacked by all the prophets tiny form of worship is alien to experience 
of an immortal sort when the effective results are to make man feel 
himself debased or helpless or a denizen of lesser rather than en¬ 
larged realms of existence or experience. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) How does the Hebrew prophecy as spoken by Zephaniah anticipate 
the later apocalyptic expression? In what respect does it dif¬ 
fer from the seventh century teachings of Isaiah and his contem¬ 
poraries? 

(2) Why is the prophecy of Zephaniah called early apocalyptic? What 
is the essence of its spiritual teaching? 

(3) In his social doctrine how does Zephaniah differ from or agree 
with Jeremiah? What is the Sabian clue to the real meaning of 
these verses? 

(4) If you wish to make personal application of the present passage 
what must you do first? To what does the phrase alien reality 
refer? 

(5) Why does this always hinder the seeker's experience of the true 
reality? According to what criterion is any form of worship 
called alien? What implication in this should there be for the 
man who condemns any one? 
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PROPHETIC JUDGMENT III -- GOD'S WRATH 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zephaniah, 
1:14-18, and it serves to reveal the nature of God's wrath as the as¬ 
pect of a larger expression of reality that must be seen or encoun¬ 
tered out of an inadequate or outworn frame of experience. Life to 
the apocalyptic perspective is not so much willfully wrong as it is 
unable to meet the enlarged and emergency necessity of a greater 
scheme of existence. The otherworldliness encountered here is there¬ 
fore a flight from reality whenever it is taken superficially or with¬ 
out a deep intuitive understanding of the psychological processes in¬ 
volved in any survey in advance of an as-yet-unexperienced reality. 
When an adolescent boy stands on the threshold of an adult expansion 
into the fullness of a life romance, his immediate encounter with the 
new facet of being that is caught and articulated as it has to be in 
the old or immature consciousness is in terms of turmoil or upsurging 
forces of destruction by which his whole edifice of possessions is 
brought tumbling about his ears. The new authority is an amazing 
tyranny to which he must submit, as often administered literally by 
the young lady struggling in turn with the strange bitter compulsions 
of her own situation. This sort of thing from the inferior or dis¬ 
solving point of view is the wrath of the sustaining intelligence that 
embraces the whole. The Day of Jehovah with all its promise of peace 
and fulfillment of promises and return from bondage and exile of every 
sort is directly and immediately encountered as the Day of Wrath or 
period of adjustment. The purpose of the apocalyptic therefore is no 
futile attempt at reconciling men to suffering ahead but is instead a 
persistent effort to align them in consciousness with greater and en¬ 
during spiritual reality. It properly is not defeatism in any form 
despite the degree to which its imagery permits its use in that fash¬ 
ion by the narrow orthodoxy of age after age but fundamentally and ul¬ 
timately is a transfer of reality to the transcendental experiences of 
personality and thus is a repudiation of all the cheapness or limita¬ 
tion of a purely physical living. The world at hand in surface ex¬ 
istence is found unworthy of God and inadequate for man except only as 
it is instrumental to its own continual self-transcendence. 

The spiritual teaching of the passage is found in the life 
of faith as this begins to have its preliminary and groping descrip¬ 
tion in the unfolding language of apocalyptic. The distress brought 
on men is in order that they shall walk like blind men or know they 
have sinned against Jehovah. In other words all this upset in the 
conventional and exterior world is to the end that men shall feel the 
need for a greater orienting reality than merely physical constants 
that by and large are inconstant, and so shall begin to guide them¬ 
selves in that larger realm where they yet are wholly blind and are 
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without any power of articulation. The concept here is often lost to 
mankind through the perversion by which the faithful are asked to 
eliminate judgment and choice and to surrender utterly to God's will 
as though it were possible to expand into a larger reality by a con¬ 
traction or disintegration of all personality. Faith is never blind¬ 
ness to the realms of prior existence but is the effective projection 
of self into a larger invisible and eternal fellowship. 

The enhancement of personality through the values of a pre¬ 
sent world or an immediate heritage of experience and tradition of re¬ 
ality is that facet of prophecy stressed by Jeremiah and taking form 
in the new personal religion or the exaltation of personality in man 
and God known as illumination to the mystics and as initiation to oc¬ 
cultism. Apocalyptic conversely and by contrast is an exaltation of 
the field or ground of personality and is a general expansion of the 
total potentiality in values rather than any given experience in con¬ 
nection with them. The language is that of physical degeneration and 
collapse as we will see over and over again throughout these lessons 
on the prophetic renaissance because the world of experience cannot of 
itself be taken as constant in value without creating a hopeless limi¬ 
tation for personality as such. Every factor of existence failing to 
disappear in the fact of existence is a denial of the reality of ex¬ 
istence. Blood therefore must have its life withdrawn from itself as 
any sort of thing with powers of persistence aside from the life which 
courses through it, and to the apocalyptic vision the blood therefore 
turns to dust or the desiccated and worthless and self-eliminating 
residue of itself in physical substance. Flesh is of value only as 
it is animated, and when animation is withdrawn it must cease to exist 
as any thing on its own account. Therefore as it is used it suffers 

the process of chemical contribution to life or to living as a process 
temporarily posited in time and space and in suffering use it breaks 
down to become the dung or worked-out and self-eliminating substance 
or hyle of the living personality. 

The personal application of the passage lies in the great 
role of intensification as the means in life for the transfer and ex¬ 
pansion of values. Thus let us say a pair of clean white gloves rep¬ 
resents a considerable good in a given personal and intimate situa¬ 
tion. Suddenly a far more important issue of life and death propor¬ 
tions enters into experience. It is necessary to spoil the gloves by 
grasping some greasy support in order to preserve life itself. The 
sacrifice of a pair of gloves is tolerable as this in itself suddenly 
becomes a value. Such transcendence of the level in relative worth 
of experience and acts is the whole end sought in the technique of 
apocalyptic. Life is seen literally and seriously as regressing to a 
lower and lower common-denominator in the goods of being. Men become 
soft and apt more and more to give primary attention to their white 
gloves on the constructive side and to their bestial self-indulgence 
on the destructive. The cosmic necessity then becomes a general 
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intensification of experience so that with risk of life and danger to 
ideals in every direction men will be willing to use their gloves to 
more practical ends or to transfer self-indulgence to an equivalent 
social sacrifice. Zephaniah gives expression to this in his graphic 
reminder that gold and silver will never serve men against the sweep 
of any great intensification of events. On the surface of things the 
Scythians are coming as at once fact and allegory of a momentary op¬ 
portunity in which gloves cannot be as much ornamental as practically 
useful. When life itself is at stake the clothing is of minor im¬ 
portance and when the city is about to fall a dispute over some finan¬ 
cial obligation is trivial. Men are delivered not by the trinkets 
that give them pre-eminence when the value-scale of existence is drop¬ 
ping but by the eternal life within them that is called into activity 
when history suddenly becomes intense. 

God is jealous because his divine love is challenged. Once 
the great power of spreading intensification is evident through life 
the manifestation of a consciousness less than this world-wide jeal¬ 
ousy is apt to be petty or in the category of nice white gloves. 

There is a speedy end for any old state of affairs because man cannot 
survive on the level of activity sustaining such a state. Men go 
down with the goods now inadequate for the issue and add weight to the 
down-going, or they rise to greater things and in equally effective 
fashion subtract all sustainment from the old and thus permit its 
fall. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) How is God's wrath to be interpreted as an aspect of a larger re¬ 
ality? In what respect is this interpretation within the apoca¬ 
lyptic framework? 

(2) How does it further clarify the idea of the Day of Jehovah? How 
would you describe the concept of the life of faith in apocalyp¬ 
tic orientation? 

(3) What was Jeremiah's teaching about the importance of personality 
development? How did the apocalyptic view of Zephaniah differ 
from Jeremiah's? 

(4) Why did Zephaniah make so much use of descriptions of physical 
degeneration and collapse? What is meant by relative worth in 
experience? 

(5) Why is there in apocalyptic teaching an insistence on transcend¬ 
ing relative worth? What is involved? 
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PROPHETIC JUDGMENT IV - GROUP CONSCIOUSNESS 

Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Zephaniah, 
2:1-7, and it serves to emphasize the tendency of men to narrow indi¬ 
viduality and to fractionate social values in time or situations of 
descending value-levels in experience. The apocalyptic world-view is 
one in which progress is cyclic. The cycles are determined by the 
great periods of crisis or Days of Jehovah in which all history comes 
to a head of particular intensification. Ultimately this becomes a 
continual hope or anticipation in which every age is seen as critical 
and every generation is perhaps the one last chance for an individual 
to save himself. When this goes to seed it is manifest as the emo¬ 
tional revivalism or cultism by which spiritual truth has been cheap¬ 
ened and made intellectually ridiculous from the very beginning of the 
development. When the inspiration rests in a well-ordered and con¬ 
structively imaginative enthusiasm it is the basis of great and out¬ 
standing religious achievements. The individual has been quickened 
not only to the self-development by which personality is immortalized 
or the given life is brought to make the largest possible spiritual 
contribution to its own situation but also, in enough instances to 
change the course of history, the individual has been brought to see 
that he has creative power in his apocalyptic understanding and thus 
he has been led to attempt the real task of challenging his world suf¬ 
ficiently to create genuine crises or to precipitate an elevation of 
human ideas and the inauguration of an ascending level of values even 
when the natural drift in affairs might not have brought this about 
for generations or even for centuries. Zephaniah points to the men¬ 
ace faced by the Philistines to indicate to Judah that while they may 
expect inevitably the same incursion of the Scythians or some similar 
power from the north such as actually in the experience of both Jere¬ 
miah and Zephaniah the Babylonians under Nebuchadnezzar, yet if Judah 
will wake or if prophetically quickened minds will stir to higher ex¬ 
pression in sufficient number he may regenerate himself and thus es¬ 
cape the suffering of the intensification created by conquest at the 
hands of foreign armies. 

The spiritual teaching of the passage is found in the ap¬ 
peal to group consciousness or to the reverse of the fractionating ac¬ 
tivities by which Judah is precipitating his inevitable destruction so 
rapidly. Men must not enhance the distinctions among them so contin¬ 
uously and unjustly and must not work so assiduously for self and sep¬ 
arative advantage but rather must assemble or gather themselves to¬ 
gether in the enfolding or enlarging group reality. Because they 
have drifted this far away from the integral identity which made them 
the chosen people or brought them into their promised land they are 
likely to lose their status as chosen people on the one hand and find 
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themselves unable to continue in the promised land on the other. As 
we have seen the great principles here put down are but vaguely im¬ 
plicit in the text of these passages and yet there is no mistaking the 
accuracy of the prophetic intuition concerning them whether here or in 
the long line of prophecy. Zephaniah is wholly explicit, as are all 
these other pioneers of the prophetic renaissance, in demanding a 
group or spiritual and total solidarity of the Hebrew people. 

The nonliteral nature of the apocalyptic envisioned doom is 
again indicated very clearly at this point. Those who are able to 
rise to the intensification of the historical crisis and rediscover 
their invisible fellowship in the eternal reality may well be hid when 
the devastation comes Zephaniah indicates. They will be a part of a 
greater all-inclusive reality, and life consequently will conform in 
the individual case as well as in the affairs of any group participat¬ 
ing constructively in the events to the enlarged and more enduring po¬ 
tentials. It is possible to quibble quite fruitlessly over the man¬ 
ner in which a person or group of people might survive a literal gen¬ 
eral cataclysm. Jeremiah did so in the final capture and destruction 
of Jerusalem to pass peacefully from the sight of history in Egypt. 

The real remnant of Judah were taken from Jerusalem before that and 
effectively hid in Babylon until the time came for their physical re¬ 
turn to Jerusalem in some numbers and their intellectual return to the 
eternal manifestation of God's work through Abraham and his seed as 
this took central focus in the production of the Old Testament canon 
and in the development of the rabbinical school at Babylon that was 
famous for long centuries. We can only participate in that of which 
we are part in the real fiber of our being. If this is destruction 
then we can suffer the horrors of warfare or pestilence and the like. 
If it is constructive and of immortal stature we can enjoy a remarka¬ 
ble transcendence of every literal ill threatening us. 

The personal application of the passage lies in Zephaniah's 
exceedingly dramatic portrayal of the way in which a level of values 
operates. When the Philistine Greeks of the Mediterranean islands 
came to the maritime plain of the chosen land they brought their cul¬ 
tural advancement and made the country one of exceedingly great beauty 
and convenience. Apparently they were the artisans for the whole of 
lower Syria with a monopoly on iron work and a real control over the 
trade between Egypt and Mesopotamia. They had a highly productive 
agriculture and a civilization far in advance of their immediate 
neighbors. With all this they made no spiritual advances but rather 
softened with the long and easy enjoyment of their economic situation. 
In consequence their group solidarity became undermined until in time 
their cities were self-sufficient and their people individualistic to 
a destructive degree. The Philistine land soon became a battlefield 
for everyone else in that part of the world, with these Scythians the 
latest to overrun their cities. Zephaniah saw them coming only a few 
years before their actual arrival at Ascalon, and to his prophetic 
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eye they promised to denude the whole plain of city and cultural life. 
The land would revert to pasture for the nomads, or else would return 
to its primitive state. This in the view of apocalyptic imagery was 
the perfect reflection of the real inner or spiritual state of the 
Philistine people. It may be argued that the threat of the Scythians 
was not fulfilled, which is true, but it is equally correct to point 
out that whether merely a threat or an actuality in fulfillment the 
apocalyptic interpretation was revelation of a state of affairs that 
existed and moved towards its inevitable conclusion. Unless men can 
expand in consciousness and build a real group or social entity in 
which a larger destiny can take form the larger destiny is lost. 
Therefore the conditions in Judah had to be changed and man awakened 
or else everything surrendered to annihilation. 

Always consciously present in the imagery is the idea of 
the remnant or the faithful who will return to be the nucleus in the 
new order of things, and we have observed the superficial lack of log¬ 
ic following on the attempt to point to potentialities in two direc¬ 
tions with one set of symbols or a single effort at revelation of 
higher realities. There is a marked fidelity to the ultimate encom¬ 
passing point of view in which the general intuition is sustained, but 
few of these prophets are even remotely concerned with the logic of 
the matter or with the over-all view per se. Here is history at a 
crisis with men in danger! Let us move to save them, and to recover 
God's promise! 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) Why is it important for each individual to develop apocalyptic 
understanding? What common narrow tendency should such a skill 
overcome and to what cosmic service should it contribute? 

(2) To what extent are we today repeating the type of fractionating 
activities which led to the destruction of Judah? Why should we 
cease to do this and what should we do instead? 

(3) Can it in any way truthfully be said that we are facing something 
very like the apocalyptic doom which Zephaniah envisioned? If 
so how can we be forewarned by the example of the Hebrews? 

(4) Who or what may provide the prophetic utterance for us? What 
example did Zephaniah use to show how a level of values operates? 
How effective can this be if repeated in a contemporary situa¬ 
tion? 

(5) What basic principle is involved? What important symbolism is 
inherent in the idea of the faithful remnant? What if any im¬ 
plications does it have for us? 



